《Ellicott’s Commentary for English Readers – Malachi》(Charles J. Ellicott)
Commentator

Charles John Ellicott, compiler of and contributor to this renowned Bible Commentary, was one of the most outstanding conservative scholars of the 18th century. He was born at Whitwell near Stamford, England, on April 25, 1819. He graduated from St. John's College, Cambridge, where other famous expositors like Charles Simeon and Handley Moule studied. As a Fellow of St. John's, he constantly lectured there. In 1847, Charles Ellicott was ordained a Priest in the Church of England. From 1841 to 1848, he served as Rector of Pilton, Rutlandshire. He became Hulsean Professor of Divinity, Cambridge, in 1860. The next three years, 1861 to 1863, he ministered as Dean of Exeter, and later in 1863 became the Lord Bishop of Gloucester and Bristol.

Conspicuous as a Bible Expositor, he is still well known for his Critical and Grammatical Commentaries on Galatians, Ephesians, Philippians, Colossians, Thessalonians and Philemon. Other printed works include Modern Unbelief, The Being of God, The History and Obligation of the Sabbath.

This unique Bible Commentary is to be highly recommended for its worth to Pastors and Students. Its expositions are simple and satisfying, as well as scholarly. Among its most commendable features, mention should be made of the following: It contains profitable suggestions concerning the significance of names used in Scripture.
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(1) Jerome’s argument is worthy of notice: he says most reasonably that “if names are to be interpreted, and history framed from them. . . . then Hosea, who is called Saviour, and Joel, whose name means ‘Lord God,’ and other prophets, will not be men, but rather angels, or the Lord and Saviour, according to the meaning of their name.” (2) While it is true that Malachi might be a mere official title, meaning angelic, or my messenger, it is equally true that personal names in i (for iyyah, yahu, yah, or î’êl, meaning “of Yah” and “of God”) are of by no means unfrequent occurrence in the Bible. Thus in 2 Kings 18:2 we find Abi for Abiyyah (2 Chronicles 29:1), Palti (1 Samuel 25:44) for Paltiel (2 Samuel 3:15), Zabdi (Joshua 7:1) compared with Zebadyah (Ezra 8:8), Zabadyahu (1 Chronicles 26:2), and Zabdiel (Nehemiah 11:14), besides Gamri, Zichri, and many other. (3) The use of the word Malachi in the sense of “my messenger” (Malachi 3:1) is no argument against Malachi being the prophet’s personal name; on the contrary, his application there of the word Malach (“angel”) to the Messiah’s forerunner, and in Malachi 2:8 to the priesthood—a word which elsewhere, except in Haggai 1:13, Isaiah 42:19, is never used of any but a supernatural being—may be taken as showing that the prophet was fond of making use of a word which carried with it a covert reference to his own name. (4) That no one else in the Old Testament is called Malachi is no valid objection, for neither is there more than one person called Amos (Amos in Isaiah 1:1 is quite a different name), Jonah, Habakkuk, &c. (5) Nor is there any force in the argument that the name stands alone in Zechariah 14:1 without any further personal definition, for that is also the case with Obadiah. (6) If Malachi be a mere official title, the case is an unique one, for in every other instance the prophets have given their real names (if any) in the heading of their books. (7) The case of the names Agar (Proverbs 30:1) and Lemuel (Proverbs 31:1) is not parallel, for even if it were proved that these latter are not historical names, no conclusion bearing upon a prophetic writing could be drawn from a collection of proverbs. “A collection of proverbs is a poetical work, whose ethical or religious truth is not dependent upon the person of the poet. The prophet, on the contrary, has to guarantee (to his contemporaries) the divinity of his mission, and the truth of his prophecy by his own name or his own personality.”—(Keil.) We conclude, therefore, in default of any positive evidence to the contrary, that it is only reasonable to suppose that Malachi is the personal name of the prophet, and that it is an apocopated form of Malachiyyah, Malachyahu, Malachyah, or of Malachi’el, meaning “Messenger of Yah,” or “of God.”

II. Date of the Prophecy.—All are agreed that Malachi prophesied after the captivity, and there is not much difficulty in determining from internal evidence the probable period of his labours. We find that he makes no reference to the re-building of the Temple or of Jerusalem. The Temple seems to have been for some time completed, and its services so long restored, that the zeal of both priests and people had cooled down, and given place to the most profane slovenliness in the Temple service, and a mere formal observance (Malachi 3:14), or rather a deceitful evasion of the Law (Malachi 1:14). The priests admitted to the Temple sacrifices what they should have rejected (Malachi 1:7-12), and demonstrated by their whole conduct that they looked on their duties as a wearisome burden (Malachi 1:13). They had ceased to give the people true instruction in the Law (Malachi 2:8), and showed partiality in their administration of justice (Malachi 2:9). The people had intermarried freely with the heathen, and heartlessly divorced their Israelitish wives, so that the altar of the Lord was covered with tears and weeping and crying out (Malachi 2:11-16). They neglected to pay the tithes and other dues, and as a punishment were visited with dearth and famine (Malachi 3:8-12). They had begun to cherish the most sceptical views, and openly to scoff at the notion of God’s exercising a beneficent providence over them (Malachi 2:17; Malachi 3:15), though there was still a remnant among them of those who feared the Lord, and that thought upon His name (Malachi 3:16).

In 445-4 B.C. Nehemiah obtained leave from Artaxerxes Longimanus to go up to Jerusalem (Nehemiah 2:6), and in 433-2 he returned to the Persian Court. During this period of twelve years he acted as governor in the land of Judah (Nehemiah 5:14). In the almost incredibly short space of fifty-two days he rebuilt the walls of Jerusalem, in spite of the opposition of the neighbouring peoples (Nehemiah 6:15). He worked most important reforms, condemning usury and slavery (Nehemiah 5:1-14); proclaimed a fast, and made the people confess their sins, and enter into a covenant to keep the ordinances of the Law, and abstain from heathen marriages; to observe the Sabbath, and keep the Sabbatical year; to contribute every man the third of a shekel for the services of the Temple, and to pay the legal tithes and offerings (Nehemiah 10:29-39). But when he went back to Persia all the abuses which he had abolished, quickly crept in again, so that on his return, which was before the death of Artaxerxes (424 B.C.), he had to go over the old ground again. The Jews had married wives of Ashdod, of Ammon, and of Moab, and their children spake half in the speech of Ashdod, and could not speak in the Jew’s language (Nehemiah 13:23-24; comp. Malachi 3:10-16). The portions of the Levites had not been given them (Nehemiah 13:10; comp. Malachi 3:6-10).

III. Contents.—The prophecy is one of continual rebuke from beginning to end. In the form in which we have it, it is certainly to be looked on as one single address. Probably it is but a systematically arranged epitome of the various oral addresses of the prophet.

It may be divided into six sections, all more or less intimately connected with one another.

Malachi 1:1-5. God’s love for Israel. Israel’s ingratitude.

Malachi 1:6 to Malachi 2:9. Rebuke of the priests. Prophecy of the spiritual worship of God among the heathen Decree against the priests.

Malachi 2:10-16. Rebuke of the people for marrying heathen women, and divorcing their Israelitish wives.

Malachi 2:17 to Mal_3:5. Rebuke of sceptics, and prophecy of the sudden coming of the Lord to His Temple.

Malachi 3:6-12. Rebuke of the people for withholding tithes and offerings.

Malachi 3:13 to Mal_4:6. Rebuke of formalists and sceptics. The different destiny of the righteous and of the wicked. The rising of the Sun of Righteousness. Exhortation to remember the Law of Moses. The coming of Elijah.

IV. Style of Diction.—Malachi writes in the purest style of the Renaissance. From the very nature of his utterances high-flown poetic imagery is, for the most part, excluded; but when for the moment he removes his gaze from the dark present to look back on the glorious past, or to foretel the events of the still more glorious future, he rises to a high standard of poetic diction. (See Malachi 2:5-6; Malachi 3:1-5; Malachi 4:1-6.) His method of administering the most scathing rebuke by means of preferring an accusation (in which he shows the deepest insight into the inmost thoughts of the nation), then supposing an objection on their part (which exhibits in the most telling manner the moral degradation of the people, and their indifference to their spiritual condition), and lastly, by confuting their objection in trenchant terms, is artistic, and at the same time forcible to a degree. (See Malachi 1:2-5; Malachi 2:14-17 [Malachi 2:15-17 ?], Malachi 3:7-13.) We cannot, with Lowth, perceive here any decadence in the power of the spirit of prophecy. Prophecy did not cease because its power was exhausted, but because its mission was now fulfilled until the time of its fulfilment should draw near. We will conclude with the words of Nägelsbach, which others before us have thought worthy of citation: “Malachi is like a late evening which closes a long day, but he is at the same time the morning twilight, which bears in its womb a glorious day.”
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Verse 1
1-5. These verses are introductory to the whole prophecy. God had shown His love to Israel; Israel ought to have made a proper return, but, on the contrary, Israel had abused God’s loving-kindness.

(1) The burden.—See Notes on Isaiah 13:1; Jeremiah 23:33-40; Zechariah 9:1; Zechariah 12:1.

Malachi.—See Introduction.

Verse 2
(2) I have loved—i.e., shown abundant proof of my love. The prophet goes on to show how God has shown so great proofs of His love.

Was not Esau Jacob’s brother?—And would not one suppose from that fact they would have similar privileges? But not so.

I loved Jacob, (3) and I hated Esau . . .—The ethical reason for God’s love of Jacob and hatred of Esau is not touched upon here, nor is it necessary to the argument. It is God’s love for Israel that the prophet wishes to dwell on, and he mentions the hatred towards Esau merely for the sake of a strong contrast. The nations, Israel and Edom, are here referred to, not the individuals, Jacob and Esau. This passage receives a graphic illustration from the words of Psalms 137:7, composed after the return from the captivity: “Remember, O Lord, the children of Edom in the day of Jerusalem; who said, Raze it, raze it, even to the foundation thereof.” (On St. Paul’s application of the words of Malachi, see Notes on Romans 9:13.)

Laid his mountains . . . waste . . .—It is a somewhat disputed point to what historical fact this refers. But, on the whole, we may reasonably infer from Jeremiah 49:7; Jeremiah 49:17-21, compared with Jeremiah 25:9; Jeremiah 25:21, that the subjugation of the Edomites by Nebuchadnezzar is here referred to.

Dragons.—Better, jackals. The LXX. and Gesenius render the word “habitations,” by comparison with a similarly sounding Arabic word.

Verse 4
(4) Whereas . . . saith.—Better, If Edom say.

We are impoverished.—Better, we are broken to pieces. Edom’s ineffectual attempts to restore itself will be looked on as proofs of God’s wrath against the nation on account of its wickedness, and will acquire for it the titles “border of wickedness,” “the people against whom the Lord hath indignation for ever.” “Border” means “confines,” “territory;” Latin, fines.

Keith, Evidence of Prophecy, pp. 309, 310, in reference to the literal fulfilment of this prophecy, writes as follows:—“In recording the invasion of Demetrius, about three hundred years before the Christian era, into the land of Edom, Diodorus describes the country as a desert, and the inhabitants as living without houses; nor does he mention any city in that region but Petra alone. Yet the names of some of the cities of Arabia Petræa, enumerated by Josephus, as existing at the time when the Romans invaded Palestine—the names of eighteen cities of Palestina Tertia, of which Petra was the capital, and the metropolitan see, in the times of the Lower Empire—and the towns laid down in D’Anville’s map, together with the subsisting ruins of towns in Edom, specified by Burckhardt, and also by Laborde, give proof that Edom, after having been impoverished, did return, and build the desolate places, even as ‘the ruined towns and places,’ still visible and named, show that though the desolate places were built again according to the prophecy, they have, as likewise foretold, been thrown down, and are ‘ruined places’ lying in utter desolation.”

Verse 5
(5) And your eyes shall see.—Comp. such expressions as Psalms 37:34; Psalms 52:6; Psalms 91:8. As with the individual, so with a nation: to stand in safety and be a witness to the destruction of the enemy is looked on as a sign of God’s favour.

The Lord will be magnified . . . Israel.—Some render, let the Lord be magnified, as in Psalms 35:27; Psalms 40:16; others, the Lord is great: i.e., has exerted His greatness. The latter seems the more appropriate rendering here.

From the border.—Some say, beyond the border. This translation is not in accordance with the usage of the expression, which means simply “over” or “above.” (Comp. Jeremiah 4:6.) The meaning seems to be this: The Lord, whose protecting presence hovers specially over the border of Israel, is now great, in that He has restored Israel, but hath destroyed the nationality of the wicked descendants of the godless Esau. “Border of Israel” is purposely used in contrast to “border of wickedness.”

Malachi 1:6; Malachi 2:9.—The priesthood rebuked. A close connection subsists between the different parts of this section; it ought therefore to be read as one continuous paragraph. The sub-divisions of it are Malachi 1:6-14; Malachi 2:1-9.

Verse 6
(6) A father.—God is distinctly called the Father of Israel in Deuteronomy 32:6; Deuteronomy 32:18. (Comp. Exodus 4:22 : “My son, my firstborn, is Israel.”)

A master.—Comp. Isaiah 1:3.

Mine honour—i.e., the respect due to me.

My fear—i.e., your dread of me. Fear is twofold: servile, whereby punishment, not fault, is dreaded; filial, whereby fault is feared. The fear and love required by God of his children, are that reverence which loveth to serve Him, and that love which dreadeth to offend Him.

Verses 6-14
(6-14) The prophet’s rebuke for the dishonouring of God’s name is addressed to the priests as the responsible persons, but applies to the whole nation.

Verse 7
(7) Ye offer.—Literally, offering.

Bread.—This is not the shewbread, which was not offered upon the altar. The word rendered “bread” means in Arabic “flesh;” in Hebrew, “food generally.” This word is applied (Leviticus 3:11; Leviticus 3:16) to the fat portions of the peace offerings, which were burned, and is there translated “food.” (See references there.) In Leviticus 21:6; Leviticus 21:8; Leviticus 21:17; Leviticus 21:21-22; Leviticus 22:25, it is used of the sacrifices generally, but is there inconsistently translated “bread.”

Polluted.—The Hebrew word does not occur in this sense in the Pentateuch, but we have it in Daniel 1:8 in the reflexive conjugation: “to allow himself to be defiled” with food, and in the active (“polluted thee”) in this verse. The context shows that the words “polluted bread” means “food unfit to be offered.” “Polluted me” is the same as “profaned [my name]” (Malachi 1:12); for in the Hebrew Scriptures “God” and “God’s name” are often equivalent expressions (Comp. Malachi 2:5). Keil takes the words, which he wrongly translates, “ye that offer polluted bread,” as parallel to the words “despisers of my name,” and to a certain degree explanatory of them; while he finds the actual answer to the questions, “Wherein have we despised?” “Wherein have we polluted?” is given in the words, “In that ye say,” &c. He renders the passage thus:—

Saith the Lord of hosts unto you,

“Ye priests, who despise my name!”

And yet say, “Wherein have we despised thy name?”

“Ye who offer on mine altar polluted food.”

And yet say, “Wherein have we polluted thee?”

(Ans.) [Ye have despised my name and polluted me], in that ye say, “The table of the Lord is contemptible.”

The error of this rendering consists in supposing that “offering polluted food,” which is anathrous, can be parallel to “Ye priests who despise my name,” which is defined by the definite article. In truth, the English Version is perfectly correct. We will repeat it with only the slightest possible verbal alterations. and with such parenthetical explanations as are required to make it quite intelligible:—Saith the Lord of hosts unto you, “O priests, that despise my name!”

[This is the commencement of a prophetic rebuke to the priests; but they, in accordance with the prophet’s graphic style of writing, are supposed to catch him up at the first clause of his utterance.]

“But” [despisers of God’s name!] say ye, “wherein have we despised thy name?”

(Ans.) “Offering [as ye do] polluted food upon mine altar.”

“ But,” say ye, “wherein have we polluted thee?”

(Ans.) “When, now, ye offer the blind for sacrifice, is it not evil?” &c.

Say—i.e., show by your conduct that such is your feeling. “This was their inward thought . . . he puts these thoughts into abrupt, bold, hard words, which might startle them for their hideousness, as if he would say, this is what your acts mean. He exhibits the worm and the decay which lay under the whited exterior.”—Pusey.

Table—i.e., altar, as in Ezekiel 41:22 : “The altar . . . this is the table that is before the Lord.” (Comp. Ezek. 49:16.)]

Verse 8
(8) If.—Better, when.

Blind . . . lame . . . sick.—This was contrary to Leviticus 22:22, &c. And now, to show them the heinous nature of their offence against the majesty of God, the prophet asks them whether they could offer such unsound animals to their civil ruler with any chance of acceptance.

Governor.—The word in the Hebrew is probably of foreign origin, but it occurs as early as to refer to the governors of Judah in the time of Solomon (1 Kings 10:15). On the date of the book of Kings see Introduction to that book.

Verse 9
(9) This verse is severely ironical. The word “God” is expressly used, rather than “the Lord,” as a contrast to the human “governor” mentioned above. The meaning is: “You know you dare not treat thus contemptuously your human governor, what hope then is there of such disrespectful conduct finding favour with God—the Judge of all the earth?”

That he will be gracious.—These words refer, perhaps, to the wording of the sacerdotal benediction (Numbers 6:24).

Unto us.—The prophet includes himself with the people, as Moses did (Exodus 34:9): “And pardon our iniquity and our sin;” and as, in fact, God Himself included Moses (Exodus 16:28): “And the Lord said unto Moses, How long refuse ye to keep my commandments?”

This hath been by your means.—Better, by your means hath this been. “By your means” is emphatic by position. The meaning is: “By means of you (priests), who ought to have directed the people aright, has this disgraceful conduct been occasioned.” Or, perhaps, in view of Malachi 1:8, and the wording of Malachi 1:10, we should render the words thus: “From your hands is this [despicable offering] !” This being used contemptuously like Lat. istud. In either case the clause is parenthetical, so that “will he regard” must be taken in close connection with the preceding, “beseech God that he will be gracious unto us.”

Will he regard your persons?—Better, will he, on your account, show favour to ‘any one? That is, can ye be deemed worthy intercessors, when these are the actions ye perform? The question is, of course, a practical negation. (Comp. Zechariah 4:10.)

Verse 10
(10) The prophet is now supposed by many commentators to say that the Temple might as well be closed, as far as concerns any pleasure the Lord takes in their offerings.

Who is there even among you . . . doors . . . altar for nought.—Those that take the above-mentioned view of the passage would render, O that there were one among even you who would shut the doors, that ye might not light mine altar to no purpose. “To no purpose,” like δωρεάν (Galatians 2:21). The rebuke contained in this verse is, according to this interpretation, very similar to that of Isaiah 1:11-15. But the word “even,” which can only refer to “you” (Keil thinks differently), seems to us almost fatal to this interpretation. For we could only explain its use in the forced sense of: “Would that some one, among even you (who ought to be the promoters of God’s service), would (since His service has now become a mockery) shut, &c.” We are therefore inclined to retain the simple rendering of our venerable English Version. In that case, “even among you” (perhaps better, among even you) would mean: “even among you whose duty it is, and chief pleasure it ought to be, to minister unto Me,” which, in that context, so far from being forced, would be most natural.

For nought.—Comp. the attitude of the priests in 1 Samuel 2:13-16.

Verse 11
(11) This verse contains no verb, and, as far as the rules of grammar are concerned, its participles may be rendered either by presents or futures. If we take the words as referring to the present, we are met by the insurmountable difficulty that in no sense, at the time of Malachi, could the Lord’s Name be said to be great over all the earth, or pure sacrifices to be offered to Him in every place. Nor can we, with many commentators, suppose that heathen rites are here referred to as being offered ignorantly, through idols, to the one true God. (Comp. Pope’s universal prayer:—

“Father of all, in every age,

In every clime adored,

By saint, by savage, and by sage,

Jehovah, Jove, or Lord!”)

For there is no hint given of any such meaning being intended; and, moreover, such a sentiment would be quite foreign to the Old Testament, which always represents heathen rites as being an utter abomination, and always speaks of the adhesion of the Gentiles to the worship of the true God as a thing of the future. We are compelled, therefore, to take the words as a prophetic announcement of the future rejection of Israel and calling of the Gentiles.

In every place.—In contradistinction to the one place (Deuteronomy 12:5-7). (Comp. our Lord’s words to the woman of Samaria: John 4:21-24.)

Incense shall be offered . . .—This is a possible rendering of the words; but this Hebrew word is not elsewhere used for “incense,” and may more naturally be rendered shall be burnt, as the passive participle of the verb used in Leviticus 1:9. Dr. Pusey’s footnote on this passage is well worth reading, as, indeed, his footnotes usually are. We prefer, therefore, to take the words thus: “an oblation shall be burnt to my name, even a pure offering.” In any case, unless we are to expect some future establishment of a universal offering of material sacrifices, we must understand both expressions in a spiritual sense, which is, in truth, the only reasonable way of interpreting such passages. (See Notes on Zechariah 2:6-13; Zechariah 3:8-10; Zechariah 6:9-15, and especially 14:16-21.) If, therefore, any Christians would claim this verse as a support for their custom of offering incense in churches, they must conform also with Zechariah 14:16-21, and go up every year to Jerusalem to keep the Feast of Tabernacles. The word “offering,” as in the preceding verse (comp. 1 Samuel 2:17; Isaiah 1:13), denotes sacrificial gifts in general, not the flour offerings as distinguished from the flesh offerings. The word “pure” is emphatic, not as signifying the bloodless sacrifice of the Mass (Council of Trent), as distinguished from the bloody sacrifices, but as the converse of “polluted” (Malachi 1:7). The above remarks we have made in no controversial spirit, but simply in the interests of truth; and lest any should suppose us to imply that the above interpretation was originated by the Council of Trent, we refer the reader to Dr. Pusey’s Commentary, in which he shows, by quotations from SS. Justin, Irenæus, Hippolytus, Cyprian, Cyril of Jerusalem, Chrysostom, and Augustine, as also from Tertullian, Eusebius, and Theodoret, that it is quod semper, quod ab omnibus, quod ubique. Those, therefore, who prefer so-called authority to the results of calm criticism are bound to disagree with us.

Verse 12
(12) But ye have.—Better, but ye profane it—viz., “my name” (Malachi 1:11). The word “it” is said by Jewish tradition to be an euphemism for “me.” The present contemptuous conduct of God’s priests is contrasted with the prophesied reverence of heathen nations.

Fruit . . . meat, denote the same as “bread” of Malachi 1:7. They show that they think it contemptible by not taking the trouble to offer such things as are prescribed by the Law.

Verse 13
(13) Said.—Better, say.

And ye have snuffed at it.—Better, and ye puff at it—that is, treat it with contempt, “pooh-pooh it,” as we say. The service of the Temple, which they ought to have regarded as their highest privilege and pleasure, they look on as burdensome and contemptible. For “brought,” read bring.

Torn.—The word Gâzûl elsewhere means “stolen” (Deuteronomy 28:31), or “robbed “—i.e., “spoiled” (Deuteronomy 28:29). It is perhaps not impossible that it may here be a later word for trêphâh, “torn” (comp. the cogn. Arabic ajzal, “galled on the back”), but it is not so used in post-Biblical Jewish writings. On the contrary, Rabbinic tradition uses our word when expressly mentioning that which is stolen as unfit to be offered as a burnt offering—e.g., the Sifrâ, (Vayyikrâ, Perek 6, Parashta 5, ed. Weis 7b), commenting on the words of Leviticus 1:10, says: “ ‘From the flock,’ and ‘from the sheep,’ and ‘from the goats:’ These words are limitations—viz., to exclude the sick (comp. also Malachi 1:8), and the aged, and that which has been dedicated in thought to an idol, and that which is defiled with its own filth; ‘its offering’ [English Version, his offering, comp. Note on Zechariah 4:2], to exclude that which is stolen.” (See also Talmud Babli, Baba Kamma 66b.) The English Version has the same in view in its rendering of Isaiah 61:8, where it has the authority of Talmud Babli, Sukkah 30a, and of Jerome and Luther. Perhaps the reason why people were inclined to offer a stolen animal may be, that it might very likely have a mark on it, which would render it impossible for the thief to offer it for sale, and so realise money on it, for fear of detection; so then he makes a virtue of a necessity, and brings as an offering to God that which he could not otherwise dispose of.

Verse 14
(14) Some consider that two cases are mentioned in this verse. (1) One who acts deceitfully (by offering a female as a burnt offering, which is contrary to the Law, while there is in his flock a male); (2) and one who makes a vow (to offer a sacrifice of peace offerings, for which either a male or a female was allowable, provided it were without a blemish: Leviticus 22:23), and then offers an animal that has a blemish. But it is better to understand but one case to be mentioned—viz., that of a man who vows, and while he has a male in his flock offers a female with a blemish. A female without blemish would be admissible as a vow offering, but a male without blemish would be the most valuable, because it could be offered as a burnt offering, whereas a female could not; while a female with a blemish would be the very worst, and actually illegal. A man is not bound to make a vow, but if he make one his offering should be of the very best, just as he would not dare to offer to a king or to his ruler (Malachi 1:6) anything but the best. How cursed, then, must he be who, while he possesses the best, deliberately makes a vow to God, and then offers Him the very worst.

02 Chapter 2 
Verse 1
(1) Commandment.—Better, decree. (Comp. the use of the verb from which this substantive is derived in Nahum 1:14; Psalms 7:6; Psalms 42:8.)

Verses 1-9
II.

(1-9) The decree against the priests.

Verse 2
(2) Hear . . . lay to heart—viz., the warning of Malachi 1:6-13.

Your blessings.—Some take this as meaning the priests’ tithes, atonement money, and their portions of the sacrifices, in accordance with a common usage of the word in the sense of “gift”—e.g., Genesis 33:11. Others refer the words to the blessing which the priests pronounce on the people (Numbers 6:23-27).

Verse 3
(3) I will corrupt your seed.—Better, I will destroy for you the seed—viz., of the crops. It must be remembered that because the people neglected to pay the tithes, the Levites were obliged to go and till the fields (Nehemiah 13:10). The LXX. for “seed” reads “corn.”

Dung of your solemn feasts.—Or rather, of your festival sacrifices. (Comp. Exodus 23:18; Psalms 118:27.) The dung of the sacrificial animals was to be carried to an unclean place outside the camp, and burnt there. The priests, because they had profaned God’s Name by offering unfit animals in sacrifice, were to be treated in the most ignominious manner.

And one shall take you away with it—i.e., according to a Hebrew idiom, and ye shall be carried away to it (comp. Isaiah 8:4):—ye shall be treated like it.

Verse 4
(4) Commandment.—Or rather, decree, as in Malachi 2:1.

That my covenant might be.—Better, to be my covenant—i.e., so that this new decree, which I have been compelled to make against the house of Levi, may be my covenant with him instead of the old one, of which the prophet goes on to speak.

Levi denotes throughout the tribe of Levi, and especially the priests, the sons of Aaron. (See Note on Malachi 3:3.)

Verse 5
(5) Of life and peace.—Better, life and peace—i.e., by it life and peace were guaranteed to him.

Life in its highest sense.

Peace as the sum total of blessing: the “fruit of the Spirit is love, joy, peace.” (Galatians 5:22; comp. Note on Zechariah 6:13.)

Them—viz., life and peace.

For the fear . . . me.—Better, As fear—(i.e., as a motive for the fear of God), and he did fear me. Or, perhaps, a still better interpretation is that which represents God and Levi as each having performed his part of the covenant—God in bestowing “life and peace,” Levi in rendering “fear.” According to this view, the words should be translated, My covenant was with him—viz., life and peace—and I gave them to him; fear, and he feared me, and trembled before My Name.

Verse 6
(6) The law of truth—i.e., right instruction in the Law, and judgment in accordance with the Law, the reverse of which is “iniquity,” or rather, perversion.

Walked with me—i.e., had their conversation in heaven. (Philippians 3:20; comp. Zechariah 3:7; and Genesis 5:24, of Enoch.)

In peace.—See on the preceding verse.

Equity—i.e., integrity of life.

And did turn. . . . iniquity.—Of this, says Pusey, “What a history of zeal for the glory of God and of the conversion of sinners in those of whom the world knows nothing, of whose working, but for the three words in the closing book of the Old Testament, we should have known nothing.”

Verse 7
(7) Comp. Deuteronomy 33:10.

Keep.—Not as in a repository, but rather, observe (Zechariah 3:7)—i.e., speak in accordance with the knowledge of God, as revealed in the Law.

Messenger.—Literally, angel. (See Note on Malachi 3:1.)

Verse 8
(8) But ye.—Priests of the present day have done in every respect the reverse.

Caused many to stumble at the law.—Or rather, in the Law; and ye have given them false instruction in the Law, and allowed those things which were forbidden, and so ye have corrupted the covenant of the (tribe of) Levi: ye have turned the Law, which ought to have been a light to their feet and a lamp to their path, into a stumbling-block.

Verse 9
(9) Therefore.—I am no longer bound by the covenant I made with the tribe of Levi, and, instead of “life and peace,” I give you contempt, &c.

In the law—i.e., in the administration of justice. The authority of the priests, Levites, and of the judges of the day, in all matters ceremonial and civil, is expressly inculcated by Deuteronomy 17:8-13. It was in accordance with this passage that our Lord said (Matthew 23:2): “The scribes and Pharisees sit in Moses’ seat; all, therefore, whatsoever they bid you observe, that observe and do,” &c.

Verse 10
(10) One father—i.e., not Adam, Abraham, or Jacob (as various commentators have held), but God Himself (Malachi 1:6; Deuteronomy 32:6; Deuteronomy 32:18), who is the spiritual Father of the nation, and in whom they are all brothers and sisters; so that when an Israelite married a heathen woman, or divorced an Israelitish wife, it was an offence against God, a “profaning the covenant of the fathers,” and a violation of the fraternal relation. Moreover, “one God created” them for His glory (Isaiah 43:7), for the special purpose of being a witness to His unity. The admission of idolatresses into their families would be fatal to this object.

Verses 10-17
(10-17) The prophet now rebukes the two great sins of the nation at this time: (1) marriage with idolatresses; (2) divorce of the first (Israelitish) wife. He introduces this rebuke by a general statement, similar to that of Malachi 1:2.

Verse 11
(11) For the same collocation of “Judah, Israel, and Jerusalem,” comp. Zechariah 1:19.

The holiness of the Lord.—That is, their own “holy nation” (Deuteronomy 7:6; Deuteronomy 14:2; comp. Jeremiah 2:3).

Daughter of a strange god—i.e., one who worships a strange god, and such they were forbidden to marry (Exodus 24:16; Deuteronomy 7:3; comp. 1 Kings 11:2).

Verse 12
(12) The man.—Better, to the man.

The master and the scholar.—This is the Talmudic interpretation of the Hebrew expression, which occurs only in this passage, but it is unsuitable (besides being philologically precarious), for the passage refers to the whole nation rather than to those who were their appointed scholars and teachers. It is better to render it, “watchman and answerer: i.e., the watchman who cried in the city, “Who comes there?” and him who answers, “Friend,” which is an exhaustive expression for all living persons, and so, in this context, “all posterity.” This is the interpretation of Gesenius, who quotes in support of it an Arabic expression from the life of Tímúr-lang (Timur the lame, Tamerlane):—“When he left the city, there was not a crier or an answerer in it”—i.e., there was not a person left alive. “Neither root nor branch” is another exhaustive term used by our prophet (Malachi 4:1). The Chaldee paraphrase gives the sense of the words in “son and son’s son.”

And him that offereth an offering . . .—Some refer this to the case in which the offender is a priest (Nehemiah 13:28); others understand it as “any one who might offer a sacrifice for him in expiation of his sin.” But since the highest privilege of the Jew was to bring offerings to the Sanctuary, the words may be merely a repetition of the former expression in different terms, and mean “a descendant enjoying religious privileges.” The intermarriage with heathens referred to here is that mentioned in Nehemiah 13:23-28, not the earlier case recorded in Ezra 9, 10.

Verse 13
(13) The prophet now rebukes the people for their frivolous divorces of their first wives, which was a natural result of their marriage with heathen women.

And this . . . again.—Or perhaps, And this a second thing ye do—viz., infidelity to the wife of their youth (Malachi 2:14). But the rendering of the English Version is in accordance with the Hebrew accentuation. That rendering is not improbably the right one. It would mean: “And this you do again (Nehemiah 13), even after Ezra has reformed the abuse, and you have solemnly undertaken not to act so again” (Nehemiah 9:10).

Covering the altar . . . with tears . . . and with crying out—i.e., with the plaints of the Israelitish women who were divorced against their will.

Insomuch that.—Or rather, so that.

Verse 14
(14) Again with supercilious surprise they ask, “Wherefore?”

Witness.—Comp. Genesis 31:49-50 : “The LORD watch between me and thee, when we are absent one from another. If thou shalt afflict my daughters, or if thou shalt take other wives beside my daughters, no man is with us; see, God is witness betwixt me and thee.” If people would seriously consider the meaning of this verse of Genesis, they would not be so fond of putting MIZPAH on their rings, for it denotes a strong suspicion as to the fidelity of the other party.

Verse 15-16
(15, 16) These are two very difficult verses, which should perhaps, be rendered as follows:—

For did He not make [man and his wife, Genesis 2:24] one? and has he [the husband] any superiority of spirit [that he should divorce at will]? And what is this [pair which is become] one? [Answer.] It seeketh a godly seed. Therefore take heed to yourselves [literally, your spirit], and with respect to the wife of thy youth—Let none be faithless.

Verse 16
(16) For [I] hate divorce [of the first wife], saith the God of Israel, and he [the divorcer of his first wife] covers his garment with injury, saith the LORD of Hosts; therefore take ye heed to your spirit, and do not be faithless. According to our interpretation, the whole of these two verses must be taken as the words of the prophet. Any superiority.—We take Heb. sh’âr, “remnant” in the sense of yithrôn, “superabundance,” “superiority.” Any superiority of spirit—i.e., any such essential superiority as to justify him in treating his wife as a mere slave, and divorcing her against her will. This passage coincides more nearly with the spirit of Matthew 19:3 seqq. than with that of Deuteronomy 24:1-4. To yourselves, or to your spirit. The expressions are equivalent. (Comp. Jeremiah 17:21; Deuteronomy 4:15; Joshua 23:11.) Let none be . . .—Observe the change of person, so common in Hebrew. (Comp. Isaiah 1:29.) His garment.—Some take this to be an Oriental expression for “his wife.” (Comp. Al Koran, 2:—“Wives are your attire, and you are theirs.”) Or garment may be taken as the external symbol of the inner state of the man. (Comp. Zechariah 3:4; Isaiah 64:5; Proverbs 30:9, &c.) Injury.—Heb., châmâs. This word is especially used of ill-treatment of a wife. (Comp. Genesis 16:5.) Keil takes the first verse as follows: No man who had ever a remnant of reason [or a sense of right and wrong] has done [sc., what ye are doing, viz., faithlessly putting away the wife of his youth. To this the people are supposed to object.] But what did the one [Abraham] do? [To this the prophet answers] He was seeking a seed of God [viz., the child of promise: i.e., he dismissed Hagar, because God promised to give him the desired posterity, not in Ishmael through the maid Hagar, but through Sarah in Isaac, so that in doing this he was simply acting in obedience to the word of God (Genesis 21:12).] Others vary the translation slightly, and render, And has no one done this who has a remnant of spirit in him? [This being supposed to be the objection on the part of the people. To this the prophet answers.] Wherefore did he so act? He was seeking a godly seed. Moore takes the verse quite differently, and refers it to the saying of Malachi 2:10. His words are, “The prophet at the outset had argued the return of the Jewish people . . . therefore these marriages that violated their oneness were wrong . . . He asks again . . . Did not [God] make [us] one? Did He not separate us from other nations into an isolated unity? Yet this was not done because the blessing was too narrow to be spread over other nations . . . for the residue of the spirit was with Him. There remained an inexhaustible fulness of spiritual blessing that might be given to other nations. Why [then did He choose] but one? He was seeking a seed of God [a nation which He should train up to be the repository of His covenant, the stock of His Messiah].” Many other interpretations have been proposed, but these are the only ones which are at all admissible.

Verse 17-18
REBUKE OF INFIDELITY. THE ADVENT OF THE LORD FORETOLD (Malachi 2:17 to Malachi 3:18).

(17) A new section of the prophecy begins with this verse. The prophet now directs his reproofs against the people for their discontent and their want of faith in the promises of God, because the expected manifestation of God’s glory did not take place immediately. Because the doers of evil seem to flourish, the people say that God takes delight in them, “or” i.e., if this be not the case, “Where is the God of judgment?” that He does not interpose to punish them. (Comp. Psalms 73, &c.)

03 Chapter 3 
Verse 1
III.

(1) I will send.—Or, I send. It is the participle used as the prophetic present. (Comp. Note on Malachi 1:11.)

My messenger.—Heb., Malachi, my angel, or my messenger, with a play on the name of the prophet. In Malachi 2:7, he calls the priest the angel or messenger of the LORD. There can be little doubt that he is influenced in his choice of the term by his own personal name (see Introd.). This “messenger,” by the distinct reference to Isaiah 40:3, contained in the words, “and he shall prepare,” &c., is evidently the same as he whom [the deutero-] Isaiah prophetically heard crying, “In the wilderness, prepare ye the way of the LORD, make straight in the desert a highway for our God.” Moreover, from the nature of his mission, he is proved to be identical with the “Elijah” of Malachi 4:3. These words had their first, if not their perfect fulfilment in John the Baptist (Matthew 17:12).

The Lord.—This word “Lord” occurs eight times with the definite article, but always, except here, with the name of God following it: viz., Exodus 23:17, followed by “Jehovah;” Exodus 34:23, by “Jehovah, the God of Israel;” in Isaiah 1:24; Isaiah 3:1; Isaiah 10:33; Isaiah 19:4, by “Jehovah Zebaoth;” and in Isaiah 10:16, by “the Lord of Zebaoth.” And here, as elsewhere, it must mean God Himself, because He is said to come “to his temple,” and because He is said to be He “whom ye seek:” i.e., “the God of judgment” (Malachi 2:17).

Even—i.e., “namely,” for so the Hebrew conjunction “and” is frequently used: e.g., Exodus 25:12; 1 Samuel 28:3.

The messenger (or angel) of the covenant.—This expression occurs only in this passage. Identified as He is here with “the Lord,” He can be no other than the Son of God, who was manifested in the flesh as the Messiah. In the word “covenant” there is, perhaps, some reference to the “new covenant” (Jeremiah 31:31), but the meaning of the word must not be limited to this.

Delight in.—Rather, desire.

Verse 2
(2) This coming of the Lord to His temple acts as a crucial test (comp. Luke 2:35); the people ought, therefore, seriously to have considered how far they were prepared for that advent before they desired it so eagerly and impatiently.

Verse 3
(3) Sons of Levi.—Meaning especially the priests, the sons of Aaron, son of Amram, son of Kohath, son of Levi (Exodus 6:16-20); for judgment must begin at the house of God. (Comp. Jeremiah 25:29; Ezekiel 9:6; 1 Peter 4:17.)

In righteousness refers rather to the moral character of the offerer than to the nature of the sacrifices, as being such as were prescribed by the Law. This and the following verse do not, of course, imply that there are to be material sacrifices in Messianic times. The prophet speaks in such language as was suitable to the age in which he lived. (See Note on Malachi 1:11.)

Verse 4
(4) Days of old . . . former years.—Perhaps, if we must define the period, from the time of Moses to the first year of the reign of Solomon. But we cannot be certain on this point. It seems to be one of the characteristics of Malachi to be somewhat of a laudator temporis acti. (Comp. Malachi 2:5-7.)

Verse 5
(5) All these crimes were explicitly forbidden by the Law. Sorcery (Exodus 22:18), adultery (Exodus 20:14; Leviticus 20:10; Deuteronomy 22:22), false-swearing (Leviticus 19:12), defrauding, or withholding of wages (Leviticus 19:13; Deuteronomy 24:14-15), oppressing the widow and orphan (Exodus 22:22-24), doing injustice to a stranger (Deuteronomy 24:17; Deuteronomy 27:19). (Comp. also Zechariah 7:9-10; Zechariah 8:16-17.)

Verse 6
(6) For I am the Lord, I change not.—Better, For I Jehovah change not. Because it is the Eternal’s unchangeable will that the sons of Jacob, His chosen people, should not perish as a nation, He will purify them by the eradication of the wicked among them, that the remnant (the superior part; see Note on Malachi 2:15) may return to their allegiance. (Comp. Romans 11) Ewald renders the words: For I, the LORD, have not changed: hut ye sons of Jacob, have ye not altered? But the last verb does not mean “to alter;” and, moreover, the former translation is exactly in accordance with the wording of the prayer in Ezra 9:14-15.

Verse 7
(7) Even from . . . fathers.—Throughout the whole course of their history they had been a people (Exodus 32:9, &c.); and now, when exhorted to repent, they ask in feigned innocence:—

Wherein shall we return? . . . Return unto me . . . unto you.—Comp. Zechariah 1:3.

Verse 8
(8) Robbed me.—Because the tithes are said to be offered to Jehovah, and then He gives them to the Levites in place of an inheritance (Numbers 18:24).

In tithes and offerings.—See Notes on Exodus 23:19; Leviticus 27:30-33; Numbers 18:12; Numbers 18:21-24; Deuteronomy 18:4; Leviticus 3:1-17; Leviticus 7:11-21; Leviticus 7:28-36.

Verse 9
(9) Comp. Malachi 2:2; Malachi 3:11.

Verse 10
(10) The emphasis is on the word “all.”

Storehouse.—From the time of Hezekiah (2 Chronicles 31:11) there were at the Sanctuary special storehouses built for this purpose; so, too, in the second Temple (Nehemiah 10:38-39; Nehemiah 12:44; Nehemiah 13:12-13).

Meat—i.e., food for the priests and Levites.

Open you . . .—According to the promise of Deuteronomy 11:13-15, &c. For a practical commentary on this verse, see 2 Chronicles 31:10. “And Azariah, the chief priest of the house of Zadok, answered Hezekiah and said, Since the people began to bring the offerings into the house of the Lord, we have had enough to eat, and have left plenty; for the Lord hath blessed his people; and that which is left is this great store.”

That.—Better, until.

There shall not be room enough . . .—This rendering gives the correct meaning of the words (Compare an expression of similar import in Zechariah 10:10.) We cannot agree with the rendering of Gesenius, “until my abundance be exhausted,” as equivalent to “for ever.”

Verse 11
(11) For your sakes.—The same word as in Malachi 2:3 : here in a good sense, there in a bad.

The devourer—i.e., the locust, &c.

Rebuke.—Better, corrupt. The same word is used as in Malachi 2:3, but in a different construction. (With this verse comp. Haggai 1:6-11.)

Verse 12
(12) Comp. Zechariah 7:14; Zechariah 8:13-23; also Isaiah 62:4; Daniel 11:16.

Verse 13
(13) Your words . . . against me.—Better, your words put a constraint on me: viz., to prove myself to you to be “the God of judgment.”

Spoken.—Or rather, conversed together. (Comp. Malachi 3:16.) They seem to have been in the habit of conversing together, and comparing the promises of God towards them with the then state of affairs. God had promised that they should be a proverb among the nations for blessedness; but, say they, seeing that things are as they are, “we [feel more inclined to] call the proud happy [or blessed].” (See further in Note on Malachi 3:15.)

Verse 14
(14) Mournfully—i.e., with all outward signs of fasting. (Comp. Matthew 6:16.) The fasting referred to is not that of the Day of Atonement, but of voluntary fasts. We see here, in already a somewhat developed form, that disposition to attribute merit to observances of outward forms of religion for their own sake, without regard to the secret attitude of the heart, which reached such a pitch among the majority of the Jews in the time of our Lord, and especially among the Pharisees.

Verse 15
(15) And now means and so, consequently. In this verse the prophet gives the words of the murmurers. (See Note on Malachi 3:13.) The statements of Malachi 3:13 show that they were of a very different character from such faithful servants of Jehovah as were at times sorely tempted against their will to waver in their faith. We may observe here the seeds of sceptical Sadduceism, as in Malachi 3:14 of hypocritical Phariseism. (Comp. Psalms 37, 73, and the Books of Job and Eccl.)

Proud . . . they that work wickedness—i.e., the heathen, who do not profess to serve Jehovah. (Comp. Isaiah 13:11.)

Proud is a common Biblical expression for presumptuous sinners; the same word is also used for ‘presumptuous sins (Psalms 19:13).

Tempt.—The same word is used which in Malachi 3:10 is translated “prove.” The difference in the two cases consists in the different nature of the actions. In Malachi 3:10 the Jews are exhorted to obey the Law faithfully, and prove whether God would not (i.e., experience that God certainly would) perform His part in the covenant. In Malachi 3:15 the heathen, by their pride and wickedness, tempt God to judgment.

Verse 16
(16) Then shall ye . . . between.—Better, Then shall ye again perceive the difference between. For the construction, comp. Zechariah 4:1. As in former cases God had made this difference manifest, so He would again. Compare, for instance, the difference between the case of the Egyptians and of the Israelites in the matter of the miraculous darkness (Exodus 10:23).

Verse 17
(17) And they shall be . . . my jewels.—Better, And they shall be to me, saith the Lord of hosts, a special possession, on the day that I am about to make. “Special possession” (Exodus 19:5).

Day . . . make.—The same expression occurs in Malachi 4:3. (Comp. Psalms 118:24.)

04 Chapter 4 
Verse 1
IV.

(1) The day already foretold in Malachi 3:2 shall be as a fire burning fiercely as a furnace, and “the wicked”—not only the heathen, but the murmurers themselves, so far from being accounted happy (Malachi 3:15)—shall be as “stubble.” (Comp. Isaiah 5:24; Zephaniah 1:18; Obadiah 1:18, &c.)

Verse 2
(2) As the rising sun diffuses light and heat, so that all that is healthy in nature revives and lifts up its head, while plants that have no depth of root are scorched up and wither away, so the advent of the reign of righteousness, which will reward the good and the wicked, each according to his deserts, will dissipate all darkness of doubt, and heal all the wounds which the apparent injustice of the conduct of affairs has inflicted on the hearts of the righteous.

Wings.—Figurative for rays. The fathers and early commentators have understood Christ by the Sun of Righteousness, and they are so far right that it is the period of His advent that is referred to; but there can be no personal reference to Him in the expression, since “sun” is feminine in Hebrew; and the literal rendering of the word translated “in his wings” is “in her wings.”

Grow up.—Better, prance, or sport.

Verse 3
(3) Tread down.—Comp. Isaiah 26:5-6.

That I shall do this.—Better, which I am about to make. (Comp. Malachi 3:17.)

Verses 4-6
CONCLUDING ADMONITION.

(4-6) As the prophetical books began (Joshua 1:2; Joshua 1:8) with “Moses my servant is dead . . . this book of the Law shall not be removed from thy mouth, &c.,” so they close with the admonition, “Remember ye the Law of Moses my servant.” (Comp. Deuteronomy 4:1; Deuteronomy 8:14.) The path of duty is the path of safety and of light. (Comp. John 7:17.) “Mysteries belong to the Lord our God, but those things which are revealed are for us and for our children for ever, in order to perform all the words of this Law” (Deuteronomy 29:29; comp. also Ecclesiastes 12:13). The best preparation for the reception of the New Covenant, when God would “put His law in their inward parts and write it on their heart” (Jeremiah 31:32), must needs be the hearty observance of the spirit of the Old.

Verse 5
(5) Elijah.—There is no more reason to suppose that this refers actually to “Elijah” the prophet, and that he is to appear upon earth, than to imagine from Hosea 3:5; Ezekiel 24:23; Ezekiel 37:24; Jeremiah 30:9; that David himself is to come again in the flesh. When John the Baptist answered the question of the deputies of the Sanhedrim, “Art thou Elias?” by “I am not,” he simply gave a negative reply to their question, which was formulated on their misapprehension. On the other hand, that John the Baptist is the “messenger” of Malachi 3:1 and the “Elijah” of this verse is shown conclusively (as far as Christians are concerned) by Luke 1:16-17 before his birth, by Matthew 3:1-12, Mark 1:2-8, Luke 3:2-18, at the commencement of his ministry. Moreover, our Lord Himself assured the people that John was this “messenger” and “Elijah” (Matthew 11:10, seq.; Luke 7:27, seq.), and His disciples that he had appeared, and not been recognised (Matthew 17:11, seq.; Mark 9:1, seq.). Finally, it is a significant fact that these two greatest of Old Testament prophets, Moses and Elias, who are mentioned together in this last prophetic exhortation, are the two who appeared with Christ on the Mount of Transfiguration, when all that which is contained in the Law and the prophets was about to be fulfilled.

Verse 6
(6) And he shall turn . . . to their fathers.—This does not refer to the settlement of family disputes, such as might have arisen from marriage with foreign wives. “The fathers are rather the ancestors of the Israelitish nation, the patriarchs, and generally the pious forefathers . . . The sons, or children, are the degenerate descendants of Malachi’s own time and the succeeding ages.”—Keil. “The hearts of the godly fathers and ungodly sons are estranged from one another. The bond of union—viz., the common love of God—is wanting. The fathers are ashamed of their children, and the children of their fathers.”—Hengstenberg. (Comp. particularly Isaiah 29:22-24, and the paraphrastic citation of Malachi 4:6 in Luke 1:17.)

Curse.—Better, ban. (Comp. Zechariah 14:11.) As with the conclusion of Isaiah, Lamentations, and Ecclesiastes, so here the Jew read in the synagogue the last verse but one over again after the last verse, to avoid concluding with words of ill omen, thus: “Behold I send you Elijah the prophet before the coming of the great and dreadful day of JEHOVAH.”

